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Cmucao unm cmucnoBm 6mbnmjckor Tekcra?
lpunoi 3a jegaH xepmeHeywiu4Ku Hayp

Cancemax: 3agaTak Tymada CpeTora mmcMa je fa nsHabe cvmcao dudmmjckor rexcra. Ipu-
CTyIIatbe OBOM CIIOKEHOM 3a/IaTKy U3MCKYje ofpebeHo xepMeHeyTHUKO mo3numoHnpame. Ko-
JIMKO CMMCTIOBA HalIMe MOXKe MMATH jefaH dudmmjckm TeKcT? Y 3aBUCHOCTH Off OArOBOpa Ha
0BO IMTame TyMay he ogadpary afieKBaTHY MeTOLONIOINjY KOjy he npuMemuBaTh y erseresu.
VcTopuja TymMadera ¥ yUMHKa SUOMMjCKMX TeKCTOBA ITOKa3yje /la OHM He ITOCeyjy MPOCTo je-
JlaH CMICA0 KOjJ1 ce YBeK M3HOBA IOCPeNyje 1 PelpoAyKyje Kpo3 UcTopujy, Beh ma oM yBek
M3HOBA IPOJYKYjy HOBE CMUC/IOBE/3HaYeha KOjU Cy PeIeBAaHTHYU M KOHCTPYKTUBHIU 32 3ajefl-
HUITY KOja ¥X YUTa, CAyLIa M TyMa4yn. Y MPUIOKEHOM CAOIIITelY MpefIaXke ce Jja ce yMecTo
MHOIITBA CMIMC/IOBA OMOMMjCKIX TEKCTOBA TOBOPY O OIICETY, JOMETY, PasMepama, I1a CaMiM
TVIM U BULIECTPYKOCTH jefHOT dudmjcKor cMmcia Kpo3 Koju Bepyjyha sajesHuria myTyje Kpos
ucropujy, rymadehu Cpero micmo u dusajyhy TymadeHa of mera.

Kmyune peuu: dudnmjcka xepMeHey THKa, METOLO/IOTNja TyMaderha, CaBpeMeHa I TPaMIYOHaI-
Ha eT3eresa, CMICa0, 3HaYeHe

»At times, interpretations matter. On the whole, such times are times of cultural crisis. The

older ways of understanding and practice, even experience itself, no longer seem to work ...

Then we need to reflect on what it means to interpret

» ... appeals to the Holy Spirit do not baypass hermeneutics ... for the Spirit works through

human understanding, and not independently of it"?
Budnmjcka xepMmeHeyTuKa 0aBM Ce TEOPUjCKUM OCMUIIUbaBarheM KOHKPETHOT TyMade-
1a, eraerese Oudmujckux Tekcrosa. [Ipenysnparme Teopyjckux mosuuuja rymada oppeby-
je 1beroB OffHOC IpeMa dMO/IIjCKOM TeKCTY, Kao 1 opMyImicare 1yba erserese. Tymaue-
b€ je TIOKYIIaj IIoCpefjoBama cMICIa dMOIMjCKOr TeKCTa 3a cafaibocT. MehyTum, kako
ce J1o71asy o cMUCIa OUOMMjCKMX TEKCTOBA Off KOjUIX CaBpeMeHOT TyMadva Jie/li OrpOMHa
UCTOpHMjcKa iucTaHIa? YocTaoM, fia 1y OUOMMjCKM TeKCT IOCefyje jejaH My MOYKe MMa-
i1 Buiite cmucnosa? Koja nucrania yomure oppebyje cMmcao nam cMucnoBe TekcTa?

JJa du ce ofroBOpMIIO Ha OBA IINMTaba IIOTPEdHO je HohM Off TpU MOANUTAA OF Ofi-

rOBOpa Ha KOje 3aBUCU €T3€TeTCKM pafi TyMaya:

1) Ko maje cmmcao texcry?
2) Komxo cMucmoBa Mojke MIMaTH jeflaH TeKCT?
3) Koja meTozia mMa IpeffHOCT y mpoliecy TyMaderma?
1) Kapaxreprncruka xepmeneyTuke MoznepHe, on [llnajepmaxepa fo dnnraja, dua je
IEHO HacTOjambe Jja ce n3Habe cmicao koju je ayrop umao Bupy muuyhm (v juxTupa-
D, Tracy, Plurality and Ambiguity: Hermeneutics, Religion, Hope, San Francisco: Harper & Row, 1987, 7.

2 A. C. Thiselton, Two Horizons, New Testament Hermeneutics and Philosophical Description with special Ref-
erence to Heidegger, Bultmann, Gadamer and Wittgenstein, Grand Rapids: Eerdmans 1980, 440.
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jyhn) cBoj Texct (., Autor-Hermeneutik®).? VsHamaxerme OHOra ILITO je ayTop XTeo Aa Ka-
e d1IIo je, IO XepMeHeyTHdYapuMa MofiepHe, Moryhe, IIOLITO IIOCTOjU jefaH 3ajeNHUYKY
TICHXOJIOIIKY JIOXKMB/baj CABPEMEHOT M aHTUYKOT YoBeKa. OBaj 3ajeHNYKY NICYXOOIIKN
IOKMB/baj oMoryhaBa KOMYHUKAIMjy ITyTeM je3nKa, de3 003upa Ha BeKOBe Koje Jlefie aH-
TUYKe ayTope Of] IbMIXOBUX CaBpeMeHNUX TyMada. Hamarbe, mocToju jejad Oty yXOBHO-
VICTOPMjCKY Pa3BOj KapaKTEPUCTUYAH 33 UCTOPH]Y fyXa y KOjoj y4ecTBYje CBaku JoBeK. To
ra U YMHY CIOCOOHMM fia pasyMe forabaje us npormtoctyn. Iwb Tymaua je, akre, 1a pasy-
Me ayTopa 13 IIPOLITIOCTH, /la pa3yMe OHO IITO je ayTOp XTeo Kaxke y TeKCTy (intentio/mens
auctoris). CMycao Koju ce M3Ha/Ia3y IPUINKOM TyMadera je IpBoduTHY (110 MoryhHOCTI
jemaH) cmucao (8Lo vole/sententia), Kora cy y aHTUIIM UCTPaXKMBaJle, 32 pas/IuKy off Gpuiio-
codcKIX, HAPOINTO rpaMaTiyKe IKone.* MeToza Koja ce KOPUCTH 3a M3HAIAXKEHEe OBOTa
CMICIIA je AMjaXpOHa MIN UCTOPUjCKO-KpuTHuKa. IIprMena oBe MeTozie ce y Budmuctuim
cMaTpa OHMM IITO je HaAyYHO-€T3aKTHO, MOIITO Ce TEKCT NMOABpraBa HU3y IpoBepa MyTeM
ornpodaHe METOROMOTHje 13 0dIACTY UCTOPUJCKUX M (PUIIONIOLIKMX HayKa.

2) Moxe /i TEKCT, He3aBUCHO off MoryhHoCTu yrBphuBama HaMepe ayTopa fia Kpo3
era Iocpefiyje usBecHe MopyKe, OUTU HOCWIAI] cMUC/Ia? Y caBpeMEHOj TeOpUju KHbJ-
JKEBHOCTM HapoumTo je Y. EKo ykasao Ha XepeMeHYTMYKM IPMHLIMI intentio operis,
KOjIM Ce TEKCTY Jlaje M3BeCHAa KOHTPOJIHA MHCTAHIA HaJl HeTOBUM COIICTBEHUM pasy-
MeBameM. TeKCT IpefcTBamba jeHy CTpaTernjy, jellHO CEMaHTUYKO I0Jbe, Koje Huje 3a-
{i60peHO 3a PA3MIMINTA TyMaderha, a/iil IX KPO3 CBOjy OCHOBHY MHTEHIIM)Y OTpaHNYaBa.’
Y aHTU4KOj erseresy cy HapounTo pumocodcke mKone nocsehyBane maxmy erseresu
TEKCTOBA CBOjUX OCHMBAYa U3 IPOLIIOCTY, He Tpakehy y myMa IPBEHCTBEHO HaMepy
ayTopa, Beh nctuny (aAnfeie/verum).® Y aHTMYKO] LPKBEHO] er3eresu dudmmjcku Tex-
CTOBU Cy TaKobe IIocMaTpaHy Kao HOCUOLIYM UCTHHE KOja Y BbJIMa 4eCTO Huje jaCHO U3pa-
XKeHa, a ce TyMadermbeM Mo)ke usHahy. OBaj IpUCTYI JOMYIITA IOCTOjatbe BUIIE CMU-
C7I0Ba Y jeflHOM TEKCTY: jeflaH TEKCT MOXKe MIMaT! Ba CMIIC/IA: JOCTIOBHY Y IyXOBHM (YII.
HIp. [an 4, 24)7; mo Opureny dudMMjCKM TEKCT MMa TPYU CMIUCTIA: TEJIECHM, AYLIEBHN U Y-
XOBHIY KOHAuHO IIPKBEHA ersere3a KacHe aHTMKe pa3BMJIA je XepeMeHYTUYKM KOHI[eNT
4eTBOPOCTPYKOT CMUCTIA: IMTEPAPHIU CMICA0, KOjU OIICYje ucropujcke gorabaje, ane-
TOPMjCKM CMUCAO0 KOjy TOBOPU O JJOTMATCKMM UCTMHAMa, TPOIIO/IONIKY, KOj/ YKasyje Ha
MopaJ 1 aHarOLIKM, KOj! Ce OJTHOCU Ha eCXaTOH, NoCyIebe forahaje n kpaj ceera. Pasu
Ce O je[lHOM KOHLIENITY KOjy IIpeTeHAyje [a YKake Ha XOMUCTUIKY KapakTep budmmje.’
MeTogonornja 0BOI IPUCTYIIA Hje IPBEHCTBEHO AMjaxpoHa, Beh cuHXpoHa. Y HOBHUje
BpeMe Bpllle ce CeMaHTUYKe, HApaTUBHE M peTOPUYKe aHAIU3e, Y 3aBCHOCTH Off KEbM-
JKeBHE BPCTe TEKCTa, OK CY Y aHTUIY MeTOfie Koje Cy dud/IIMjCKOM TeKCTY laBajie TpaH-
CrIapeHTHOCT uJie aneropuja, TPOIOIOruja, aHaroruja.'

3 V. M. Oeming, Biblische Hermeneutik. Eine Einfithrung, Darmstadt *2007, 15.

4 M. Fiederowicz, Theologie der Kircheviiter. Grundlagen friihchristlicher Glaubensreflexion, Herder, Freiburg
i. Br. 2007, 114.

5 V. merose paniose Ha 1y Temy y U. Eco, Zwischen Autor und Text. Interpretation und Uberinterpretation,
Miinchen 1996. ¥ Tom cmucny Y. Exko cMarpa fja jeaH TeKCT Moke OUTH BUIIe3HAYaH, a/ly He MOXke dar ja
3Hauy cBe (Tamo, 50).

6 M. Fiderowicz, HaBeIeHO 1e10, 114.

7 V. Buwe ncro, 127-128.

8 Opuren je oBaj xepMeHey THUKY TIPUHIMIT U3Be0 OCTamajyhu ce Ha Puyona Anekcannpujckor, bopmymi-
cao ra'y ceom geny O Hauenuma (IV; 2, 4), anu je MHTEPECAaHTHO Jla T je Y er3ere3y BeoMa Majio IPUMEBA0,
majyhm npegHOCT IBOCTPYKOM CMMCITY: TOCTIOBHOM M/IM TUTEPAHOM U AyS/beM mm fyxoBHOM. O OpureHOBOj
epMIHEBTHIY 11 er3eTe3y yII. Hu3 pajioBa Kop J. Vogt, Origenes als Exeget (mpup. W. Geerlings), Paderborn 1999.

® VubopmatuBHO 0 YeTBOpoCTpyKoM cMucy Kort Y. IlHere, Ysog y Hososaseimity eiseiesy, Beorpas 2007, 188-189.

100 oBum mMetomama yir. Hus pagosa y H. De Lubac, Typologie. Allegorese. Geistiger Sinn. Studien zur Geschic-
hte der christlichen Schriftauslegung, Freiburg 1999.
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3) JemaH of OMTHMjUX YBMAA CaBpeMeHe Teoplje KIIDKEeBHOCTH je Aa Huje (camo)
ayTop Taj Koji Kperpa cMIUcao TeKCTa, Beh unranan.' OHO LITO je IpecyqHO y aKTy pas-
yMeBama je intentio lectoris. bes oBor kpeaTnBHOr y4enrha unraona y GopMupamy cMu-
CJ1a TeKCT ocTaje ,,only a lifeless collection of words“" IInrame koje ce oBfe HOCTaBbA je:
Koje Cy rpaHuiie nHTepnperanuje? [la i je untanai c1odofaH Jja Mo COICTBEHOM Ha-
xobemy TeKCTy fiaje CMMUCIIOBE KOjii Cy MOTITYHO CTPAHM TeKCTY? Y OKBMPY OBOT XepMe-
HeyTUYKOT IIPUCTYIIA IIPUCTYIIA MOTY Ce CPeCTy pasHe MO3MUIYje, Off OHUX Jia je YUTasall
CTI0d0MaH a JeKOHCTpYMUIlle MHTEHAMPaHe CMIC/IOBE TeKCTa y Hefjoriel (HIIp. 4a yMp-
JINIY 9MTA KAO BUL) 1O YPAaBHOTEKEHVX KOjYI MHCUCTHPAjy Ha Pa3yMeBamby Kao UHTep-
axuumju usMely TeKcTa U 4nTaoLa, TAKO LITO Ce YMTAJIAL] He carjiefjaBa Kao OHaj KO I0T-
ITYHO CaMOCTA/IHO Kpeypa CMICA0 jeTHOT TeKCTa, Beh OH IojuMa OHO IITO MY je 3aJaTo
(intentio operis) ma mpopykyje.® Y. Eko y 0BOM KOHTEKCTY TOBOPY O caApagrbii YMNTAOIIA Ca
tekcToM." OBaj IPUCTYI OTBapa IIPOCTOp 3a BUIIe cMucnoBa dudmujckor Tekcra. Ca-
KaKoO Off CTaBa ITpeMa c10dopu ynTaola aBycyuhe 1a i THX CMUCTIOBA MOXKe QUTH Y Heo-
IPaHMYHOj MepH, TAKO JIa CBAKM YMTaJIal] MOXKe IaBaTy CMICA0 KOjU My Ce M KaJja My ce
IIPOXTe MM ITaK OPOj CMUCIIOBA OCTaje OrpaHMyYeH Kpo3 intentio operis. Y oBoM KOHTeK-
CTY MO’Ke Ce TOBOPUTH 1 O PE/IeBAHTHOCTI CMMC/IOBA OMOINjCKUX TEKCTOBA 3a BEPYjy-
hy 3ajegnuiy, LIpkBy, koja Kpo3 BeKOBe y MHTepaKLuju ca nopykoM budnmje ocMumpa-
Ba CBOjy Bepy U Teosnorujy.” 3a oBaj IpUCTYTI je, TOpex OrpaHNYeHe IpUMeHe AjaXpoHe
MeTOJ0/IOTHje, KapaKTepUCTNYaH aKlieHaT Ha unTaony. Ha meMy nHcuctupajy cuaxop-
He MeToJie, ICUXOaHa/IMTIIKA er3ere3a M HI3 KOHTEKCTATHIX XepeMeHey THKa.

Cae 10 cajia M3HECeHO IrpadUIKM NIPefiCTaB/beHO U3ITIea OBAKO:

Ko paje cmucao rexcty? Kommko cmucnosa? Koja mertopma?
1) AyTop pBOSUTHI/jeflaH CMICA0 mujaxpoHa
intentio/mens auctoris [(5L¢ voLe/sententia) MCTOPMjCKO-KPUTHUKA
BUILIE CMIC/IOBA, /1M OTPAHUYEH OPOj
V LIPKBEHOj erseresmn: (zmjaxpona)
2) Tekcr (GArOeLa/verum) CHHXpOHA
intentio operis 1. iBa (C7IOBO U yX) CeMaHTHMYKa J1 HApaTVMBHA aHA/IN3a

2. Tpu (cnoBo, gyma, nyx/OpureH)  @jaeropuja, TpOIOJIOTrKja, aHarornja

3. yerBpocTpyKu (Kacujan) .
1. MHOIITBO CMUC/IOBA = INICTIEP3M)A  |(yjaxpona)
[OCTMOJIEPHNUX YUTAHbA

CHHXpOHE MeTojie

(HeorpaHNYeHO/IEKOHCTPYKIINja)

3) Ynranaiy TICUXOAHAMUTAYIKI IIPUCTYIT

2. BUIIIE, a/IM U 1IIITAa HE MOXKE Sutn

intentio lectoris . . .
cmucao (intentio operis)

KOHTEKCTYa/THM NPUCTYIIN

TUIIONOTHja
3. BUIIIE CMMC/IOBA PEJIEBAHTHMX 3a

(Bepyjvhy) sajenHuiry azeropuja

" Onumpruje o Tome M. C. Parsons, ,Reading a Beginning / Beginning a Reading: Tracing Literary Theory
on Narrative Openings®, Semeia 52: How Gospels Begin, Atlanta 1991, 18-21.

12 i1, E. van Wolde, »Irendy Intertextuality?”, y: S. Draisma (npup.), Interetxtuality in Biblical Writings. Es-
says in Honour of Bas van Iersel, Kampen 1989, 47; cMicao TeKCTa HacTaje »as result of a process of interaction
between text and reader. (tamo, 1cto). ¥ii. Takobe A. Thiselton, New Horizons in Hermeneutics. The Theory
and Practice of Transforming Biblical Reading, Grand Rapids: Michigan, 1992, 31c.

13 W. Iser, Der Akt des Lesens. Theorie dsthetischer Wirkung, Miinchen “1994, 241.

1 Taxo Hac7IOB WETOBOT, y TeopHju KibikeBHOCTH, cemunantor fena: U. Eco, Lector in fabula. Die Mitarbe-
it der Interpretation in erzdhlenden Texten, Miinchen 1994, HapoUnTO 61-64.

5 Vi A. K. M. Adam, Faithful Interpretation: Reading the Bible in a Postmodern World, Fortress Minneapo-
lis 2006, 60: ,The Legitimacy of an interpretation is determined by the body of readers evaluating it.*
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Budnujcka erseresa cBakako HMje IOCTaB/beHA IIpef U300p, Y CMUCIY Aa Mopa
fa ce ompefieNn MCK/BYYNBO 3a jeJaH Of TpM HaBefeHa mpuctyma. OHO IITO er3ere-
ta ocemhyje uMmajyhn y Busy HaBeneHe xepMeHeyTHn4uKe MOryhHOCTH je ummeHuMIa
Ia OMOMMjCKM TEKCTOBU He MOTy OMTHU 3apod/beHM V jeflaH U jefuHy cMucao. Yak Hu
OflTyKa 3a ayTopa Kao JaBaolja CMIC/IA jefTHOM TEKCTYy He IOBJIa4YM 32 COOOM HEyMUT-
HO YCTaHOB/bABAIbE je[JHOT IPBOOMTHOT CMMCIIA, M3 IPOCTOT pasjiora LITO je jefjaH Ta-
KaB CMMCao HeMoryhe IocTyIupaTu 1 IITO Ce BeroBo M3Hanaxeme kpehe UCK/bYUnBO
y cdepu npernocraBke. OHO IITO Ce V IPBOj BapujaHTV M3HAIA3Y je HAjeeposailiHU-
ju moiyhu npBodutHu cMucao. Tome Tpeda momaTy M UMEEHNIYY A HU CaMU ayTOPU
MOry OMTH y HajMawy PYKy ABOCMICIIEHN, IaK/Ie IIPMIMKOM IIMCamba CBOjUX TEKCTOBA
padyHaTM ca pasIM4IUTIM pasyMeBambeM HAIlMcaHOT. IIpBoOUTHY cMMcao lakiie Hije
110 TIpaBWY jefaH. VI3 ocrammx npucTyna (TeKCT, YMTasall) jacHO je /ja CMMUCIOBA MO-
e duty Buie. TuMe [0/IasuMO 0 IpBe BasKHEe KOHCTATIje y orIefy dpoja CMIUCTIO-
Ba jeTHOT d1O/IjCKOTr TeKcTa: OMOIMjCKY TEKCTOBM He IOCENYjy CMICA0 MIU CMUCTIOBE
CTAQTMYHO, KOju Ou WU TeKCTY MMaHeTHTH, Off lbera HeoTyhuBM 1 caBplIeHO jacHIU.
Vcropmuynoctu duha dudnmjckor TekcTa CBOjCTBEHO je [la OH yBeK M3HOBA HUpogyKyje
CMICIIOBE, JaK/le Hajla3e Ce y IMHAMMYHOj MHTEPAKIMj) Ca PELMIINjeHTOM VTN Peliy-
nujeHTNMa.'® PeunnujeHT je 4ak Taj Koju cymtuHCKU ofpebyje ped kojy umra, no Te
Mepe [a OHa ,,pacTe ca BUM'; II0 peun cBeTor Ipuropuja Bennkor: divina eloquia cum
legente crescent (in Ezech. 1, 7).

Mosxe 1mu ce fakje KOHCTAaTOBATHU fia SMOMMjCKU TEKCT IPORYKYje CMUCIOBE, py-
IVIM pedrMa: MOXKe JIY OffTOBOP Ha IIOCTAaB/bEHO NUTambe dUTK fla OMOMMjCKY TEKCT MMa
CMIICIIOBE, a He cMucao? Kaxse du Haja/be Ouste mociieiuIie Te KOHCTaTalyje o TyMada?

Hamr mpepiior je ja 11 azmeKBaTHO OMI0 TOBOPUTH O OIICETY, IOMETY ¥ PasMepH jefi-
HOT CMJICJIa, @ He MHOLITBY He3aBYICHMX CMIC/IOBA, 0e3 KOHTPOJIHE MHCTAHIIE, C TUM IITO
ce oBfie intentio operis He carjefaBa Kao jacHa KOHTPOJIHA MHCTAHIA." Y ToM morye-
Iy ce MO>Ke IIPaBUTU TPafyIIMOHaIHA pas/iuKa u3Mely nmpBodurHor 1 mydmer, MKOHO-
MUjCKOT CMMCJIA KOjU je I[pKBeHa 3ajefjHNIla MepIio3HaBaia y OMOINjCKUM TeKCTOBMMA
(Hnp. monypame MecujaHCKUX MecTa y CTapoMe 3aBeTy Koja y 3amycanoM ofHocy bora
u VIspanma HuCy Omla Tako CXBaTaHa, pasBoj JOTMAaTCKe apTUKY/IALje XpUCTONOTuje 1
Tpujagonoruje u cin.). Ha Taj HaumH jemaH, mpBOOUTHM, Tj. HajBepOBATHMj!U IPBOOUTHY
CMICA0 049yBao OU CBOjy MCTOPUYHOCT, CBOj Off bora uTeHaMpaHy yuMHaK y KOHKpeT-
HOM JMICTOPMjCKOM MOMEHTY, CBOjy P€IEBAHTHOCT 3a KOHKPETHY UCTOPUjCKY 3ajeHULTY
VIV TIOje[IVHIIA Y IIPOIIOCTY, @ KPO3 IberoB OIICET, JOMET U pasMepy, Koju O1Bajy Kpe-
MpaHM Off CTpaHe Kpo3 uctopujy nmyTyjyhe Bepyjyhe sajennuie ucroppemero ou dusa
omoryhena ammkanuja, Tj. MOoryhHOCT npyMeHe IIOpyKe TEKCTa 3a CBa BpeMeHa I Haj-
pasIuYuTHje XMBOTHE CUTYaIyje.

16 yii. U. Luz, Mattew in History. Interpretation, Influence and Effects, Fotress Press, Minneapolis, 1994, 17:
»...biblical texts do not have a meaning, but rather they produce a meaning - new meanings — again and
again in history*

7 XepMeHeyTUUKN IPHIUI intentio operis mpuMemeH Ha dud/mjcke TekcToBe Mopa dutn audepeHmpa-
HIje OCMUIIbEH, HOLTO Brudmnja npencrassba 301pKy TeKCTOBA Off KOjIX CBaKI ¥IMa CBOj COIICTBEHM inten-
tio operis! Hagasbe Tpeda nmatn y Buy reHesy HacTaHKa BehuHe SuOMMjcKuX TEKCTOBA KOjU HICY HAIIMCAHU
»Y jemHOM faxy“ Beh cy cy mmop BuIeBeKOBHOT MM, y cIydajeBuMa y HoBoM 3aBeTy, BUIIIe/IeIIeHUjCKOT IIpe-
unraBama (Relektiire, Relecture) Tako fja mojeiHy AeNOBY TEKCTA, MHTEIpUCaHN y Behnu TekcTyanHy KoM-
IUIEKC, Iyde CBOj IIpBOdUTHM intentio, T. j. oH duBa TpaHcHOPMICAH Y jefaH HOBY intentio operis. KonauHo,
CaKyIbatbe OUONMjCKUX TEKCTOBA Y jeflaH KAHOH OTBApA jeflaH HOBYU XePMEHYTIYKI OKBUP Y KOMe Cy IOjefii-
HAYH! TEKCTOBY MOTYMIEHN LieIVIHY KaHOHA, a/li Ta UCTOBPEMEHO CYIITUHCKNM caoxpebyjy (xepmeneyTmd-
ku kpyr!). CBe 0BO yKasyje ia Cy NMTamba MHTEPTEKCTYaTHOCTY, KAHOHMYHOCTH 1 TPaHCIo3uiuje Sudmnuj-
CKMX TEKCTOBA Off K/byYHOT XepMeHeYTUYKOT 3Ha4aja IPM Tparamwy ca IbUXOBUM CMIC/IOM.
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ITpaBocnaBHa Oudnmujcka XepMeHeYTHKa jOII YBEK Tpara 3a COICTBEHMM MICHTHUTe-
toMm. ITokyiaj cuHTe3e concTBeHor 1pkBeHor Hacneha, caBpemene dunocodcke xepme-
HeyTVIKe 11 IbeHe pelleniyje y SndinjcKM HayKaMa, OCTaje BaKaH 3ajlaTak IPaBOC/IABHUX
Sudnucra. EpMMHEBTHYKM OKBUPY 32 TyMadere OMONMjCKUX TeKCTOBa MOfpa3yMeBajy
KaKO HayYHO-aKaJeMCKI paJi, TAKO I IbJIXOBY aKTyanusanujy 3a LIpKBy 1 lseHy Teo/oru-
jy. Y ToM cMucny ce mpaBu pasiuka usmely uciiopujckol iiymaueroa TeKCTa Koje M3Ha-
J1a3u BEroB MpBOOUTHM cMucao (4pxLkd von pe; Ursprungssinn; sens; meaning), AaKie
OfiroBapa Ha NMUTabE KOjU je M3BOPHM CMICA0 TEKCTA Y EBerOBOM IIPBOOYTHOM KOHTEK-
CTY, U iiymauerva wiexciiia 3a cagauirbociil, Jakiie mTa TeKCT MOXKe [la 3HAYM Y MaHAIIhe
BpeMe (significance; Bedeutung).” IIpBu kopak, MCTOPUjCKO TyMauelbe, Ce OfB1ja Iy TeM
ereserese (€6 ynon) u uwb je ga ce odjacHu (Erklaren) mra je mpBodutHM cMucao Tex-
cra (what it meant), ok ce APyIy KOpaK Koju ce Tide epMIHEBTIKE (EpUnveiw) 1 b je
za ce TekcT pasyme (Verstehen) y gananmmeM BpeMeHy (what it means). Y nepuopy nsme-
by HacTaHKa TekcTa U BeroBor TyMadea IaHac Hajlasy ce doraTa MCTOpyja TeKCTyaTHUX
TyMauema (Auslegungsgeschichte) n HeBepdanHux yunHaka dudmmjcknx tekcrosa (Wir-
kungsgeschichte, effective history). IIpaBocaBHO npepnarme nocenyje 0rato ersereTcko
Hacnebe. IIpkBeHM o1y cy HeyMOpHO TyMadnuy budnujy u m1xoB IIaBHM IWb je 8110 Ja
aKTyanusyjy OMOMMjCKM TEKCT, TAaKO Jja OH He OCTaHe 3apOod/beH y VICTOPMjCKOM TPEHYT-
Ky CBOTa HaCTaHKa, HEero fia Oy/fie IPO)KMBJbEH U aKTye/laH Y CBaKOj HOBOj )KUBOTHO] CHU-
tyanuju. CBecT ja caBpeMeHM TyMad He OCTBapyje HellOCPelaH 1 HeyTpajlaH KOHTAaKT ca
TEKCTOM KOju TyMaul, Beh je mociefma Kapuka y JaHIly fyre MCTOpHje TyMadermba TeK-
cTa Koja ra ogpebyje, yc/oB/baBa 1 CyIITMHCKA yTHYE Ha HETOBO COIICTBEHO TyMadee.

Ha kpajy, joi Hekonuko pedn o dorouoBeyaHcKoM KapakTepy budmmje. 3a omuc ogi-
Hoca Cperor nucma 1 Bepyjyhe sajegHuiie Moriu duCMO yIOTPedUTH jefHY C/IUKY, Koja
UMIUTALMPA Y cedM jefaH eBXapUCTUjCKM MOMEHAT: OUOINjCKY TEKCTOBU CYy KOHCTAHTU
FOCTM y LPKBEHVM 3ajeflHMLIaMa KPO3 UCTOPM)Y, &I CYy OHY MCTOBpeMeHo u poMahu-
HU Koju yromhasajy LIpkse u nojenuuue. OBa cmuka budmuje xao ylowhenoi gomahu-
Ha yryhyje Ha lbeH JBOCTPYKY KapaKTep: IbeHy Be3aHOCT 32 HbeH COIICTBEHM UCTOPIjCKI
MOMeHaT, Off KaJja I1a HaJla/be OHa yBeK duBa CTpaHall, TOCT, IOCETHIaLl, HEKO KO JI0/Iasy
U3JjajeKa, U BheHY paspelieHOCT ICTOPMjCKe YCIOB/beHOCTH Koja joj omoryhasa fa y cBo-
jOj MOpYyLIM YTOCTY CBAaKOTa YOBEKA 13 CBAKOTa BpeMeHa, de3 pasjuke.

Summary. The basic question this short paper starts with is: how many meanings could bibli-
cal text have? The Historical criticism argues about one, that is to say, the original sense. Ori-
genes claimed there are three of them: the letter (flesh), the soul and the spirit of the Scripture.
However, during the early Middle Ages, a doctrine about the fourfold meaning was developed:
the literal sense describes the events, the allegorical or the mystical speaks about the doctrinal
truths, the moral or the tropological gives to every believer an ethical application and, finally,
the anagogical deals with eschatology. But we could also speak about the possibility of multiple
reading f the Bible today. The allegorical interpretation, for example, never necessitates one and
only one correct interpretation of the text. The task of the orthodox biblical exegesis is to find
a proper hermeneutical framework that integrates both approaches to the text of the Scripture:
the traditional one, which actualizing ecclesial heritage of the Orthodox Church, and the con-
temporary one, which opens new possibilities for understanding the biblical message today, in
the postmodern world we live in.

8 p Ricoeur, ,,Preface to Bultmann®, y: uictu, Essays on Biblical Interpretation, Fortress Press: Philadelphia
1980, 67-68, ,,The entire route of comprehension goes from the ideality of meaning to existential signification”
(Tamo, 68).





