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Aparvwa Jepknh

JLOKTOPaHA

MocTnaTpucTyKn nepuop Kao peanaH U3a3os 3a NPaBOCIaBHY
Teonorujy y XXI Bnjeky (Mutarbe norpe6e 3a HOBMM TEOJIOLIKUM je3NKOM)

YBop

IlenTpanHa TeMa OBOT WIAHKA je IMUTambe IoTpede HOBe MapafurMe IpaBOCIaBHE TeO-
noruje y XXI Bujexy. Cama rocTaBka IIpodieMa MMIUIMIVIPA aHA/IN3Y Pa3BOja TEONOIIKe
MIC/IM TTIOCTIeNIber cTo/beha unju je BpXyHal focerHyT y Heotiaifipucitiuuxoj cunitiesu.

Iospaitiax Oyuma racu MOTO KOju je 0dM/beXX1Oo TTIABHY CMjepHUILY IIpaBOCTTaBHE
teonoruje XX BUjeKa U Y OCHOBU IIPENCTaB/ba M3Pa3 TEOJIOUIKE MIC/IN, HACTajIe IIpera-
JAIITBOM HajBehyx MpaBoC/IaBHUX T€OIOra MUHYJIOT cTo/beha.!

3Hauaj 1 yTHUIIaj OBOT TEOJIOLIKOT IIOKPEeTa Ha Pa3Boj IIpaBOC/IaBHe MIC/IU IPETXOf -
Hor cropeha je Buiectpan u HajjacHmje ce npumjehyje Ha ycpencpebemy npaBocnas-
HOT OOTOC/IOB/ba Ha TeMe 4Mjy OCOBUHY UMHM INUTambe uueHtureTa I{pkse. OBo 0CHOB-
HO eKJIVICHOJIOIIKO IUTarbe d1Ba I0a3Ha TauKa CBUX JIa/bMX CTY/AMja KOje IPaBOC/IaBHY
teosorujy XX BUjeKa ycMjepaBajy ca jefjHe CTpaHe Ha aHa/lIN3y COICTBeHe OrOCIOBCKe
TpaauLuje, a ca Apyre cTpaHe Ha [Aujajior ca 3amagHOM TeOIOTMjoM U caBpeMeHOM u-
nocodujom. ITocnenuiie pasBoja HOBOIATPOJIOLIKE MIIC/IU CY BU/JHE Ha IIOAPYYjy HOrMa-
THKe, TUTYPIrUKe, MATPosIoryje, xpuinhaHcke aHTPOIONOTHje, UTH.

MebyTtum, Ha OYeTKY HOBOT MUJIEHMjyMa CBe ITIaCHMje ce 4yjy KpuTrke ynyhene
Ha payyH HeollaTPOJIOILKe TeOJIOTMje O/IYeHe Y 3aXTjeBy ca IpoMjeHoM napajgurme Ilo-
8paitiax Ka ouyuma HOBUM MOTOM — J3nag ottiaya.

OBa TeHfIeHIIUja, IPMMjeTHA Y CABpeMeHOM IIPaBOC/IaBHOM QOTOC/IOBIY, 3aCITyXKY-
je MaXiby U M3UCKYje aHaMn3y meHNX apryMmeHara. CBaKako je IOTpedHO HaloMeHyTH
Ia je apryMeHTanuja Kpurudapa Heodaitiponowixe cunilie3e BUIIECTPaHA U jefIHA CBEY-
KyIIHa CTyAMja IeHNX Te3a OM YBeIMKO IpeMallnia oduM oBor paja. VI3 Tor pasmora
(oKyc 0BOT WIaHKa je yCMjepeH Ha aHaIu3y KPUTHKE HeOaTPOJIOIIKe TeOJIOTHje U3/I0-
JKEHe Y YIaHKy caBpeMeHOr rpukor reonora Ilantemnca Kamannupuca Og ,,Ilospaitika
ka oyuma“ Ka toipedama caspemere tipasocnasHe iieonoiujer. OBOM METOIOM aHA/IN3e
Cce JKe/M cariefjlaTii OCHOBHA ITOCTaBKa apryMeHTalyje Ha KOjoj II04MBa KPUTMKA HEOIa-
TPUCTUYKe MUCTIN, KaKO OM ce Ha Taj Ha4MH JOLUIO 10 OrOBOpa Ha IIMTame Ja JIU IIpa-
BocmaBHa Teonoruja y XXI Bujeky norpedyje HOBy napajurmy.

1. OCHOBHe KapaKTepuctuke Kputnuke Heonatpuctyke mmcian

Kaxo je Beh y yBoay HasHaueHo, Kao I0/1a3Ha TayKa 3a aHa/MN3y KPUTUKE HEOaTPUCTIY-
Ke MUC/IN CIy>Ku TeosoliKa nosunyja I[lantemc Kamannupnca. 3a oBor teonora Heo-

T Orary Teopruje GIOPOBCKY je TIPBI TyT OMUHE OBaj M3Pa3 y CBOME MpPeflaBalby Ha CBENPABOCTABHO] KOHe-
pennuju 1936 y Atuan. Bugu: Florowsky, Georges, Westliche Einfliisse in der russischen Theologie, in Proces — Ver-
baux du Premier Congreés der Théologie Orthodoxe a Athénes, 29 novembre — 6 decembre 1936, Athen, 212-231.

2 Kalaitzidis, Pantelis, From the ,Return to the Fathers* to the Need for a Modern Orthodox Theology, St. Vla-
dimir Theological Quarterly, v. 54, n. 1, 2010, 5-36.
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MAaTPOJIOIIKA CUHTE3a JPXKU MOHOUONIHY H03ULUjy y IPAaBOCIABHOj Teonoruju XX Buje-
Ka IITO Y3pOKYyje HeraTMBaH OJHOC IIPaBOC/IABHOI OOrOC/IOBba, U IIpaBociaB/ba you-
IITe, IpeMa KyITypu u ¢punocoduju MogepHe 1 mocTmopepHe.? Pasjore oBor HeraTus-
HOT CTaBa IIpeMa Tpagunuju sanajHe myucny Kamannmuauc usnaxe y neT Tadyaka.

a) 3aliocitiasrvarwe u ogbayusarbe 6ubnujckux cityguja*

LljenokynHn mporec pasBoja dudmujckmx CTyauja je [yro BpeMeHa Off MpaBOCIABHE
CTpaHe NMOCMAaTPaH HETaTMBHO UM Kao CTpaH AyXy NpaBocnas/ba. Hose mucuunimze n
MeTofie OMONMjCKIUX UCTPaXKMBama Cy MOTP/IHO Ha3BaHe dpoiliecimianitickum.’ Kamaniu-
[VIC Ce IpM TOMe IMTa OfIaK/Ie je[JHAa OBAaKBa ONTY)K0a IMOTMYE U 3alITO OUOMUCTUKA Y
KOHIICNTY IIPaBOCIaBHOT OTrOC/IOB/ba AYTO BpeMeHa Hifje CTeK/Ia JIETUTUMHY ITO3UIU-
jy. OCHOBHU pasJIor je[JHOT 0BaKO KPUTUYKOT CTaBa IPaBOCIaBHOT OrOC/IOB/bA IIpeMa
caBpeMeHOj dndnujckoj Hayuy Kamaummuanc BUAM y TOMe IITO Ce IPaBOCIaBHA TEOJIO-
TUja IpY CBOjOj KpUTULIM dUONMjCKUX MCTpaXkarkba BeoMa CHaXKHO Hac/lama Ha ayTopu-
TeT cBeTUX orana. [IpeHarnamnieHo nmosuBame Ha ayTOPUTET OTalja TOKasyje fla MpaBo-
C/TaBHa TE€OJIOTMja HMje OJjMAKIIa MpefiaieKo Off OHOTa IITO je caMa O3HayaBasa Kao #po-
iflecifiancko y 3anagHoj dudmuctuuy of nodetka Hosor Bujexa. Ilpuuum solo scriptura
je 3aMjerbeH IPUHLNIIOM consesus patri. Ha Taj HaumMH cy fjena cBeTux oTana CTeK/Ia Be-
hu ayroputer Hero /1 cam tekcT Ceror mucMa. OBUM je IpaBOCTaBHA TeOJIOIMja 3aHe-
Maputa dudnujcKy ocHOBY xpuihaHcke Bjepe, Hepackugusu caBes usmebhy Cperor mu-
cMa u esxapucrtyje. Kamannupuc nopcjeha ma cy ceern oun dunnu Hajsehn tymaun Cae-
TOT IJICMa Te fla je MpaBOC/IaBHA Tpajiiliija, Kao ¥ IpaBOC/IaBHa TEONOrMja, KOMMKO Ta-
TPUCTUYKA TOMUKO U OUOIMCTNYKA.b

6) Heuctuopujcku Upuciuyd Heoliaiipucitiuyke iieonoiuje
U KacHuja eckanayuja WpaguyuoHanu3ma

Hencropujcky npucTyn naTpucTudkoj Teonoruju je no Kamannuancy nocnenuiia mpe-
BubaHa Ky/ITypHOL, HOMMTUYKOTL ¥ IMBUIN3ALIMjCKOT KOHTEKCTa y KoM ¢y O >KuBjen
u pjenanu. Cycper ca XeJIeHUCTIYKOM KyITypoM U ¢punocodujoM je 3a paHo xpuinhaH-
CTBO IIPENCTaB/ba0 BEIMKM M3a30B KOjI je IIOTaKao pa3soj xpuihaHcke MUCIH. Jyzieo-
xpuurhaHcka Mucao Huje de3 renikoha npeysena mojMose rpuke dunocoduje.

Takole, oBakaB IPUCTYI CBETOOTAUKOj TEOJIOTUjU 3aHEMapyje aKTyelaH UCTOPYj-
CKJM KOHTEKCT y KOME je HEeONaTPOJIOUIKY MOKPET HACTa0, OJHOCHO UMIbEHNUILY Jia ce y
TPEHYTKY HaCTajarba OBOI IOKPETA KOJ IPAaBOCIABHMUX y 3aIIa[{HOj TEOIOTUjU OfIBMja-
na pepopMa CIMYHOT KapakTepa, de3 Koje Teonoruja [lospailika ka oyuma He d1 MorIa
HU [1a mouHe.”

8) 3ailtisopeHocil UpasocsiasHe Weosoiuje U eHa 0gcyHOCU
y paszsojHom Uytdy teosnoiuje XX sujeka
Kaxko Kanamumm/{c MICTNYE, IIpaBOCIaBHaA Teonomja je duna IIPpaKTUYIHO OACYTHA M3
CBUIX BEJIMKUX TEOJIOMIKMX JUCKycHUja 20. Bujeka, daBehu ce camo cBojum, yuyiipa-
wioUMm, IpodneMuMa 1 OEOPaHOM Off yTunaja 3anaja. Ha Taj HauMH AnjanekTnyka, er-
3MICTEHIMja/THA U XepMeHeyTUYKa TEOJI0THja, Kao U T€OJIOTja UCTOPUje I KYNType, Te-

3 [Ipso normasme y: ,,From the ,Return to the Fathers’ to the Need for a Modern Orthodox Theology , ctp. 1-8.
41bid. Crp. 9.
5 Ibid. Crp. 9.
6 Ibid. Crp. .
7 Ibid. Crp. 10
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o7oruja ceKylapusanuje ¥ MofepeHe, ,nouvelle théologie, konTekcTyanna Teonoruja,
TEoJIOrvja Hafie U IOMUTIYKA TeoNornja, Teonoruja cnodoge (liberation theology), up-
Ha, PeMMHUCTIYKA, €KyMEHCKa TeOJIOTHja, TeOJIOTHja MUCHje, Pe/IUTYje U OCTAa/IN IIpaB-
LM pasBoja TeonoIKe Muciay y XX BUjeKy OCTajy NPaKTUIHO HEIO3HAaHMIA 32 IIPABO-
C/IaBHY TEONIOTrHjy.

1) Nonapu3zayuja Ha Uciltiok u 3aliag, yctuociiassearbe aHwu3auagHot
U aHiuuekymeHckoi gyxa

Kputuka 3anaga o cTpaHe IIpaBOC/IaBHe TEOIOIHMje je IIOCTala jefHOCTPaHa, IPU YeMy
ce 3adopaBsba Ha XIM/ba/lyTOAMIILY 3ajeHNUKY UCTOpHjy jenHe Ilpkae.®

ITo Kanmanmupaucy je HenmpujaTte/bCTBO IpeMa 3alafy IpuMjeTHo Beh y Teonomkmm
KPYTOBMMa HeOIaTPUCHIKOT IoKpeTa (y IpBoj monoBuHM XX Bujeka ce uctude Emi-
gré mKoja). 3anajHa TeolIoryja je y IpaBOC/IaBHUM TEOTIOLIKUM IIKOJIAMa jaKo Majlo
IpOy4YaBaHa, a ¥ TO 13 yIIOeHMKa IIpenyHNX Ipefpacyna. TuMe cy oBe iBUje TEOTOIIKe
Tpajiulije IpeficTaB/beHe Ha AUjaleKTUYKy HaduH. Ca jelHe CTpaHe ce MPaBOCIaBHO
TEOJIOLIKO Hac/lehe carnefjaBa Kpo3 doracTBo 1 ay TEHTUYHOCT CBETOOTaYKe MUCTIH, OO-
raTo JIMTYPIUjCKO UCKYCTBO, MUCTUYKY TEONOTH]jY, JOK je Ca IpyTre CTPaHe gyXos8HO 3a-
Kpacrpanu 3amaj, 0CTao Be3aH 3a CKONMACTUKY, MUjeTH3aM, TEONOIKN paljMoHaIN3aM 1
nerannsaM. OBaKo IoIapX30BaHa IIpe[CcTaBa /IBMje TeOJIOUIKe Tpajuliije je JoBela 1o
TOra Jja MM IIPAaBOCIABHY TE€O/I03M, IIOTOTOBY OHM M3 TPAJMUIIMOHAIHO IIPaBOC/IaB-
HIX 3€Majba, yue II0 MHTEPIPeTaTUBHO] IIeMI: IpaBoCcaaBHyu VICTOK IpOoTHB jepeTnd-
Kor 3amaza.

urepecanTHa je KamaunpecoBa npumjenda fa HeomaTpUCTUYKA TeOIOrMja Hije
HacTaza y 3WIOTCKUM, QYHAMEHTATHIM KPYToBa, HETO 3aXBasbyjyhu AMpeKTHOM KOH-
TAaKTy ca 3amajHOM TeonorujoM u ¢unocodujom. OBy UCTUHY O HACTAHKY U pasBojy
HeOoNaTPUCTIYKE TEOJIOTHje IPaBOCIaBHY QYHIAMEHTAINUCTH He XeJle Ja mpuxsare. !

g) Cnab ogiosop upasocnasHe ieosnoiuje Ha U3azose caspemeHoi caujettia
U HepjeweHu Wweonowku tpobaemu to Guiiarby 0gHoCa
lpasocnasrea u MogepHe

Y 0Boj Taunu cBoje kputuke Kamanmnuayc usmaxe mmcao a cy OropoBCcKy 1 OCTanm Te-
071031 HEOIIaTPUCTUYKOT IIPABIIA, YIIPKOC MHTEpeCcoBamy 3a QyH/aMeHTaTHa TeOJIOIIKa
NUTamba (XPUCTONOINja, UICTOPUYHOCT Teosoruje, cadopHocT LIpkBe, muTame 4oBjeKoBe

8 Ibid., Crp. 11.

9 ,We refer, rather, to that simplified ,,straw man’, to that one-sided, inaccurate, and vituperative criticism,
which sees in the West only errors, heresies, betrayals, and alterations to Christianity (while at the same time
praising the East for its fidelity to tradition), and which, going beyond the historical facts, restages reality by
continuing to read the relationship between East and West as a relationship of constant confrontation, con-
flict, and division, thus erasing ten centuries of common Christian life and ecclesiastical communion, and for-
getting that the catholicity of the Church entails both East and West?, ctp. 11.

10 Thus Orthodoxy was seen as having the wealth and authenticity of the Fathers’ thought, a rich liturgi-
cal experience, and mystical theology, while the spiritually emaciated West lacked all these things and in-
stead was content with scholasticism and pietism, theological rationalism, and legalism. As a result, youn-
ger Orthodox theologians, particularly in traditionally Orthodox countries, learned not only the interpretive
schema of an orthodox East versus a heretical West, but it also became commonplace to contrast, in a self-
satisfied way, the better version which is Orthodoxy (with the Cappadocian Fathers, Maximus the Confes-
sor, so-called ,,mystical“ theology, St. Gregory Palamas, the Russian theology of the Diaspora, etc.) with the
inferior version represented by the West (with its scholastic theology, Thomas Aquinas, the Holy Inquisi-
tion, a theology of legalism and pietism, etc.). This is how the modern West remains understood today in
many Orthodox countries”, S 13.

" Ynopemu, Crp. 15.
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crodogne), CujenyIn jefHy KOH3epBaTUBHY JIVHUjY U TMMe IPUIIafiajy TeONOTUjI Ipo-
IIJIOCTY 3HATHO BUIIIE HETO TEOTOTUjU CaflaliibocTy yam dymyhHocTh. 2

HeomaTpucTidky TeONONUIKY MTOKPeT He yCIMjeBa fla yCIIOCTaBY UCTUHCKM IUjasioT
ca MofiepHUM cBUjeToM™ 13 pasora mTo [IpaBocimaB/be U3 MCTOPUjCKMX pasjiora Huje
y4ecTBOBasIO y nponecy MopepHe™. OHO Huje MMaIo HEIIOCPEHO MCKYCTBO peHecaHce,
pedopmarnje, KoHTpapedopmanuje, Ppaniycke dypxkoacke u VIHEycTpujcke peBoiy-
nyje, passoja gunocoduje cydjekra, upeje JbYACKUX IIpaBa M PEIUTMO3HO HEYTPaTHUX
HaIlVIOHA/IHUX Ap>KaBa. Kamannuauc ynpaBo y 0BOM M30CTaHKY U3 MICTOPUjCKUX IIPOIie-
ca, KOju Cy 0OM/beXXM/IN pasBoj 3amajiHe MUCTM ¥ KYIType IOCTefEa TPU BIjeKa, BUN
pasior mpodiema y komyHukanuju usmeby ITpaBocnasba caBpemeHor cBujera. 360r TO-
ra Kamaniupuc noctapba NUTambe HAITyIITamba TPAAMIje HeONTapUCTHIKe MUCTN" 1
MHCHUCTHUPAlbe T0jeINHUX TeoIoTa Ha Teonoruju Ilospailika ka oyuma TyMadn Kao -
XOBO POBOBCKO NO3MIMOHMpabe y dopdu nmpotus MopepHe.'® OBakas mpucrtym crpe-
JaBa U3pakaBamwe ucTiHe 0 OBamiohewy u OTkpoBewy Pujeun Boxje y cBakoM cowu-
aJIHOM, KY/ITYPHOM ¥ MCTOPMjCKOM KOHTEKCTY je3MKOM KOjy OfIrOBapa IyXy ¥ BpeMeHY
aKTYyeJHe eTloxe, IITO du Ha Kpajy Tpedao ja dyjie IM/b IpaBOCTABHE Teosoruje. Y 0BOj
Te3) ce BUM OCHOBA Tayka Kamanuupgnucose KpUTHKe HEONATPUCTUYKE TEOJIOTHje: Tpa-
AUIMja HeOmaTPUCTIYKe MUCIU oHeMoryhasa npaBociaBHo dorociosbe XXI Bujeka ja
IpuxBaTy JocUTUrHyha pasBoja caBpeMeHe 3amajHe TeoIorMje (HIP Ha II0J/bY XepMeHe-
yTUKe, OMOINjCKIX U ICTOPUjCKUX UCTPAXKVMBAIbha, CUCTEMATCKOT S0r0C/I0B/ba, aHTPOIIO-
JIOLIKYX ¥ (PeMUHUCTUYKYX CTYAHUja, IIOIUTUYKe TeoyIoruje u teonoruje cnodope). ITo-
CJIefyILIe jeJHOT OBAKOT OfJHOCA IIPaBOCIaBHE TEOIOTHje IIpeMa CaBPEeMEHOM OOTOCTIOB/bY
U cBUjeTy yommTe ¢y BujgHe y xuBory llpkse. IIpaBocmaBHa IIpkBa je saTo4eHMK TIpe-
MOfiepHe TeOJIOIIKe MUC/IM 1 HheHOT KOH3epBaTMBHOT MeHTanuTeTa. 7

3a Kananumica Mopepaa u IToctMonepHa 0dyXBaTajy IIMPOKU UCTOPUjCKH, LpPY-
HITBEHU U KYITYpHM IpocTop 1 I]pKBa je mosBaHa fa y leMy OpraHMsyje CBOj )KMBOT U
MICH])Y.

WNako Heodlaimipucitiuukoj cunitie3u Ipu3Haje BEIUKN JOIPUHOC Y pa3Bojy IpaBo-
cmasHe Teonoryje XX BuUjeKa, Ipuje CBera 110 NITakby IOHOBHOT OTKpYBatba IEeHOT €KIIN-
CHMOJIOLIKOT UAEHTUTeTa, Kamannuamc cMatpa fia OHa Huje y CTamby /la Ha KOHCTYPKTHU-
BaH HAUMH IPUCTYIN NuTamyMa KynType Mozepre u I[ToctmonepHe.

Tyunaso nosuumoHupame [IpaBociasba Ka BpyjegHOCTIMA U focTurHyhuma Mo-
[lepHE Yy KOMe Ce illeopuja IPeTIOoCTaB/ba ipaxcu, OMHOCHO gyX068HA KoHieunayuja cy-
IPOTCTaB/ba gjenary je 3a Kamannyanca Hempuxsat/bysa.'? 36or Tora nmpepaxe ysobe-
e HOBOT TEO/IOLIKOT je3MKa IoMohy kora 01 ITpaBoC/IaBHa TeoIor1ja d1ja CTamy jja Bo-
[M IMjajIor Ca CAaBPEMEHOM MULI/LY.

2 ynopenn, Crp. 15.

3 Ynopenu: ,,And while this theological movement’s intention is to push Orthodoxy out of its inertia and in-
to a dialogue with the contemporary world on the basis of the neo-patristic synthesis, the movement itself is
essentially absent from the theological agenda that establishes the broader historical context of this dialogue,
viz. modernity and late modernity., cTp. 15¢71.

4 Ynopenu, crp. 16. Takobe ymopeau ca: Makrides, Vasilios N., Orthodoxes Christentum und westeurop-
dische Aufkldrung: ein unvollendetes Projekt?, Okumenische Rundschau 57, 2008, S. 303-318. Ymopepu: Stockl,
Kristina, Modernity and its Critique in 20Th Century Russian Orthodox Thought, Stud. East European Tho-
u%ht 58, 2006, S. 243-269.

5 Kananuuauc, cTp. 16.

16 Yiiopenn, cTp. 16.

7 Yiopenn, ctp. 16.

8 Yriopenu, ctp. 16¢.

¥ Ynopenn, crp. 17.
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2. MuTatbe NnoTpe6e HOBOT TEONTOLIKOT je3uKa

Kanmanumpuc nopucjeha na ce cBeroorauka Teosoruja passujaia saxsabyjyhu cycpery n
AUCKycHju ca pumocodujoM u KyITypoM XeJIeHUCTIYKE elloXe Te HaIloMMIbe, 1a &1 cre-
myjyhu Ty (cBeTOOTauKy) IpaKCy U caBpeMeHa IIpaBOCIaBHA TeoyIoruja Tpedaa 030usb-
HO Jja y3Me y 003Mp je3aNK U MMCao caBpeMeHe KyIType. 3afjaTak IpaBOCIaBHE TEONO-
ruje HUje ofdpaHa jenHe ofpeheHe epe, KynIType 1 je3nka, Hero uspaxaparbe jeBaHbheo-
cke Victune Hapony boxxujeM y cBakoM BpeMEHY, IIPOCTOPY, Y CBaKOj KyITYPH! 1 Ha CBa-
koM jesuky. 2’ Kako Kamannupyc nabe HamoMube 1a He IIOCTOjY jefjHa allCTpaKTHA YHU-
Bep3aJIHa Teo/Iornja, Kao HeKa BPCTa HeMCTOPUjCKOT, 0e3BPeMEHOT I MOHOMNTCKOT KOH-
IIeTTa, HETO OHa MOXKE /1A er3MCTMPA CaMO Y jelIHOM ofipeheHoM MCTOpujcKOM U KynTyp-
HOM KOHTEKCTY, duBajyhu mpy ToMe ofroBOpHa 3a KOHKpPETHA INMTama I 13a30Be CBO-
ra BpemMeHa. 2!

OBoM 3axTjeBy OofiroBapa KOHTEKCTya/lHa Teonoruja. Kamanumpmc KoHTeKCTyanHy
TEOJIOTH]jy KapaKTepUILE Ka0 gjesiaitiHy ieosioiufy, jep OHa CIlaja JBMje TadKe: TEKCT U KOH-
TEKCT, IIpK ToMe Hac nofcjehajyhn ma He Moxke a IOCTOji caMO aKafieMCKa, alCTPaKT-
Ha TeOJIOrNja, OJJBOjeHa Off BpEMEHa, MICTOPHCKOT I COIIMATHO-KY/ITYPHOT KOHTEKCTa. 22

Teonoruja je npopoukn rmac LIpkse 1 kao TakBa Mopa Jja M3pa’kaBa Xapu3MaTuy-
KO MCKYCTBO U TPaHCLeH/IeHTanHy peanHocT llpkse. OBa penaHoCT ce Halasy U3Haj 1
Ca OHE CTpaHe pujedn, I0jMOBa, uMeHa. Ilomro IIpKBa X1MBU y CBUjETY, HeHa TEOIOTH -
ja Tpeda ma Tex Ka iujanory ca cajallmbouhy U py ToMe Ja IpUXBaTa je3UK U MICA0
cBake epe. 3

Teonoruja Huje n He MOXKe [ja dyfie NIEHTMYHA Ca MCTOPMjOM aJI MICTO TAKO He MO-
Ke JIa UTHOPMIIIe UCKYCTBO ucTopuje. bes pujanora nusmeby Llpkse 1 cBujeta He MOTy HU
ITpxBa Hu Teomoruja fa 1nocroje, jep ce Orkpopeme boxuje gemasa y Lpksu sapaj cia-
cema cBjeTa. 2 Ha xpajy, cMmcao OTKpoBema MOXKe Jla Ce CXBATM CaMO y OFHOCY Ha TBO-
PEBUHY U KCTOPUJY.

Teonoruja xoja nsdjerasa ja CTynu y KOHTAKT ca [PyIITBEHOM U KyITYPHOM peal-
Hourhy, Hije y cTamy la KoMyHMIpa ca MogepHoM 1 IToctmozieproM. 2

IIpxBa He cMuje la OCTaHe M30JI0BAHA Of CBUj€Ta, jep je TaKaB OIHOC CYNpPOCTa-
B/beH IeHOM d1hy Koje ce M3paXkaBa y lbeHOM CYCpPeTy ca CBUjeTOM Y ICTOPUjOM, Y BU-
XOBOj eBaHrenm3aluju u nmpeodpaxasamy. 30or tora lpkBa u Teonoruja He cMKjy Aa
UTHOPUIIY CBMjeT, caMo 300T TOra jep OH Huje xpuuhaHcky VM Hije OHAaKaB, Kakas Oy
xpuinhany xe/penu fa dyme. %

Ospje Kanaunupayc nonasu 1o cBoje I1aBHe Te3e: Ipefl IPaBOCIaBHOM TEO/IOTHjOM
CTOju MMIIepaTuB, fia y3 nomoh Csetor [lyxa npoHale HOBe TeoJIOLIKe TOjMOBE KOjUM
he ycmjetn ma ce mpudmmku norpedaMa u n3a3oBuMa caBpeMeHOr cBujeTa. 3dor Tora je
HEOIIXO[JHO H080 Oilijeniosmetve jeBanbhebcke pujedn u nctuxe. 7

20 ynopenu, cTp. 17.

n Ynopenu, cTp. 18.

2 It is evident that the above analysis presupposes an approach, at once constructive and critical, of con-
textual theology. While it can sometimes go too far, contextual theology highlights the close link between the
text and its context, and reminds us that we cannot do theology in a purely intellectual or academic way, ab-
stracted from time, history and the socio-cultural context, from pastoral needs and from the myriad different
forms of human culture and theological expression?, cTp. 18.

B Yopenu, cTp. 18.

24 yiopenu, cTp. 18f.

3 Ynopenu, cTp. 19.

26 Yropenu, cTp. 19.

2 Ynopenu, cTp. 19.
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Teonoruja ilonasmarea, Koja ce 3afpkaBa camo Ha [lospailixy ka u360puma a CaMum
TuM Ha Ilospailixy ka oyuma u Heotlaitipucitiuukoj cunitie3u, Huje y CTamy Jja OATOBOPU
Ha MHOTOOpOjHa VICKYLIeha IOCTMOEPHOT ITyPaIMCTUYKOL CBUjeTa.

3dor Tora [TpaBocnaB/be Ipy KOHTAKTY ca MOJilepHOM M ITypaIUCTUYKUM CBUje-
TOM He MOJXKE []a OCTaHe CY3/IpKaHO 1 Jla Ce OC/Iara Ha TIOHaB/bakbe Y HEKOj PYTOoj eno-
xu popmymcaHOr yuema, Beh Mopa fja ce ocMjenn 3a KpeaTuBaH CycpeT U 0301/baH Te-
oromky aujanor ca Mogepaom u IloctMonepHOM, Kako Oy TUMe ITOTAK/Ia Ha peopujeH-
wayujy Mopepue. %

CBojy Tesy Kamannujuc saBpuaBa 3ak/by4KoM: ako npaBocnasHa Llpksa sxemn a
OCTaHe BjepHa TeaHTPOIM3MY I ayTeHTUYHOj Teonoruju OTKpoBema Tpeda fia ycrocra-
BU je[IHY HOBY CUHTe3y ca Hajdo/bMM BpujeHOCTHMMa MozepHe. %

2.1 EcxaTonowko cxBatame VICTOpl/Ije KaO OCHOBaA 3a yCnocCTaBJbakbe
HOBE NMapagurme

CBoj 3axTjeB 3a IpeycMjeperbe caBpeMeHe IPaBOC/IaBHE TEOJIOTHje Ca HheHUX Mipaguiu-
OHANUCPUMKUX TIO3ULN]jA, V3a3BaHe Ipyje CBera JOMIHAINMjOM HeONaTPUCTUIKOT dOro-
CJIOBJba, Ka jeJHOM OTBOPEHMjeM IIPUCTYIY IATAbMMA U je3UKY CaBpeMeHe 3allajHe M-
ot Kanannupyc odpasiaske Ha OCHOBY HB€HUX €CXaTOIOMIKIX IPETIIOCTaBKIL

Ou BuzM y peakiyju npasocnasHe Ipkse Ha 13a30Be I7I0danyusanyje, KO3MOIIOIN-
TU3alMje ¥ MHTePHAIOHaIN3allMje BeoMa jaK YTUliaj TpafinlIMOHANN3Ma Ha beH JKI-
BoT u Teonorujy.3 Tlocnepuua Tpaguunonanusma je GyHpaMenTanusam Koju je sa Ka-
nMannuayca dujer y mpouuioct, y nepuop npuje MopepHe u onTonowmky repajyhu mpep-
cTaB/ba cposaBame duha Ilpkse Ha mponasHocT Toka ucropuje.’! Hacynpor Tome cTo-
ju ecxarornoruja Koja uspaxkasa usdekuBame gonaska lJapcrsa Hedeckor. Ha oaj Ha-
YJH Ce CaflalllIbOCT OTBapa 3a ecXaTosomKy auMensujy lapcrsa Hedeckor us xoje mpo-
ucxomy mynoha n upenturet Lipkse.32 [Ipyrum pujeunma, LIpkBa He L[y CBOjy CYLITH-
HY U3 CafJallllbOCTN Hero 13 dyayhHOCTH, 3 ecXaTONOLIKOr BpeMeHa, Koje je BacKpce-
weM XpucrosuM u cutackoM Jyxa Ceerora Ha Anocrose Beh nodeno. OBo ecxaTono-
IIKO BpMjeMe OCBjeT/baBa CafallibOCT M yTHYe Ha mera.s

Y cBujeTiy ecxaronoruje pkseHo IIpename foduja HOBO 3HaUeHe, HOBY AUMEH3I-
jy u jenny HOBY nepcriekTuBy. To mokasyje ja cymrTuHy IpkseHor IIpenama He onpebhyjy
oduuaju, Tpapuyje, ujeje VI YOIIIITe BheHO MCTOPUjcKo 0d/mdje, Hero muaHocT Vcy-
ca Xpucra.3

Tako Kamannmpuc sacrymna Tesy fia ako ce upkseHo Ilpename carnegasa us ayTeH-
TUYHE eKIMCHUOTIOIKe IePCIeKTBE, OHO He MO>Ke [ja IIPefiCTaB/ba 0dpasaly 3 IpOLIJIO-
CTH, Hero je OKpeHyTo Ka dynyhHocTn.»

Lpxseno [Ipename Huje Mpitiso c1060, HOCTATUYHO IIOHAB/batbe, HEKPUTUYKA Bje-
pa MIU IIOHOBHO OXXJB/baBame MPOILIIOCTH, HETO OHO IIOYMBA Ha OTBOPEHOCTH Ka dy-
nyhHocTH, Ka HOBOM cBHjeTy LlapcTBa Hedeckor.

2 ynopenu, cTp. 19.

2 Ymopepnu, cTp. 20.

30 Ymopepnu, ctp. 20.

31 Yiopemu, ctp. 20.

32 ynopemu, ctp. 20.

33 Ynopemu, ctp. 20.

3% Vopenu, ctp. 21.

35 [Tradition is orientated toward the future. It comes principally and primarily from the future of the King-
dom of God, from the One who is coming, from what has yet to be fully revealed and made manifest, from
what God’s love and His plan is preparing for us, for the salvation of the world and man?” ctp. 21.



118

[PArvWA JEPKiR

VI3 ecaxTonomiKe HepcIeKTUBe Tpeda ja ce caraena 1 cBetooTauko IIpegamwe. Ha
Taj Ha4MH ce 4yBeHu Moto [lospailiax ka oyuma IoKasyje caMo Kao JUMOHNIIA Ha IMHA-
MIYHOM ITIyTy OOHOB/beIa IPaBOCTABHE TEOJIOTHje, Koje joll Huje 3aBpuieHo. Tome y
IPUIOT CMHTAarMa xXpuuihaucku XesneHusam TpeficTaB/ba MapafurMy caMo jefHOT BHUja
opHoca usMebhy IlpkBe u cBujera a He sjeuny xaimipeiopujy xpuwhanckoi fiocifiojarea 1 He
Tpeda [ja ce cMaTpa BEeHVM HeM3MjebUBUM U de3BpeMeHIM IIpUMjepoM. 3

Ha ocHoBy nsnoxene aprymenTanuje Kamannuguc nocrapsba CMjeno MUTarbe: Jja i
y IPaBOC/IaBHOM KOHTEKCTY MO>Ke JIa TIOCTOjU jeHa dociiiiaiiipucitiuuka Teonoruja? 37

Kao oxrosop Ha oo nuTame Kamannmyc Ha Kpajy cBora 4aHKa 3aK/byuyje /ja MO-
TO paBocnaBHe Teonoruje XX Bujexa — Ilospaitiak ka oyuma — MOpPa 3apaj iujanora
ca IUTypaIMCTUYKMM CBUjeTOM IOCTMOfepHe fa Oyzie mpepasnbeH.

Mako je HeomaTpucTHIKa Teonoruja nMana pogehy ymory y npaBociaBHOM doro-
cnoB/py XX BUjeKa, HOBY MWIEHUjyM Tpeda HOBM MOTO jep je mapapurma [lospaiiiax Ka
oyuma 3actapmma.’®

3. lpo6nemun KpTMKe HeoNaTPUCTUUKE Teosioruje

Ha npeTxofHuM cTpaHuijama Cy Ha OCHOBY KaanumpanucoBe Teonolike mocTaBke IpuKasa-
HU [JIABHY apIYMEHTH KPUTYIKe HEOIATPUCUTIYKe Teosioruje. Ha ocHOBY met Tavaka cy ns-
pakeHe mocneauiie Teonoruje ITospailika ka ouuma a KOHTEKCTyanHy teonorujy Kamanmm-
JIVIC BUZIY Kao MOTryhu Iy T Ka yCIIOCTaB/bakby HOBE IapajiurMe MPaBoOCIaBHOT OOTOC/IOB/bA.

Mebyrtum, aprymentn Kamanunpgucose Kputuke mokasyjy 030upHe HeJOCTaTKe Ha
Koje he ce y oBoM IornaB/by odpaTuty nmocedHa maxmsa:

3.1. 3anocTaBsbatbe 1 ferpagaumja 6nbnnjckmx Hayka
Kao 1 HeMCTOPWjCKM MPUCTYN NaTPUCTUYKOj TeONorunju

Kanmannujuc onTy»Xyje HeONaTPUCTUYKY TEONOTUjy 3a 3aIllOCTaB/batbe U JleTpajalnjy
dudnujckux Hayka, 3a HEMCTOPUjCKMU IIPUCTYII IATPUCTUIKO] TEOTOTHj! Kao I 3a KaCHU-
jy eckamanyjy Tpagunmonanusma.?® Mehytum, y cBojoj onTyxdu on npesuba unmenn-
Iy /la ce HeraTMBHA ITOCTAaBKa IIPABOC/IaBHE TEONIOTHje IPOTUB pasBoja SMOMMCTUKe TT10-
jaBuIa jour npuje HacTaHKa Heodlamipucitiuuxe cunitiese.

Hacranak u pa3poj MofepHe OUOIICTIKE je CBOjeBpeMEHO 13a3Ba0 HeMUpe U Y 3a-
majiHoj Teosmoruju. Yntas mpoliec je KapakTepucao CHakaH KOHPIUKT muamely HOBOT
mpucTyna OudIujcKoj erseresyu U TpagULMOHATHE TEOJIOLIKe ITO3MIHje, UMao je U3pa-
XKeHy KOH(peCHOHaIHY AMMeH3Njy (KaToMuy3aM IPOTUB IPOTECTaHTI3MA) U [IOCTeIle-
HO je IIpeHMjeT y IpaBocnaBHe 3eMmbe. OaTyie ce MOXKe 3aK/bYy4MTH Ja je HETaTUBHO II0-
3UIVIOHNPAatbe TEOJIoTHje IIpeMa HOBOHACTAINMM MeTOfaMa UCTPAXIBamba y S1OmmcTu-
I HYje UCK/bY4MBa OCOOMHA IIPABOC/IABHOT OOTOCTIOB/bA, HUTY MOXKE [ja Ce IIpUIINIIe
CaMo HEONaTPUCTUIKOj Teonoruju.

OpraHcka Be3a ca CBeTOOTAUKMM IYXOM U pjedjy Huje y npaBocnaBHoj LI pksu Hu-
Kajia npekuHyTa. To oKasyje JyXOBHO MCKYCTBO KMBOTA IPaBOCIABHUX MaHACTHUPA.

36 c1p. 22.

37 crp. 23.

38 crp. 25.

3 Ibid., cp. 9 u 10.

40 Ha npuMjep I0jaM peipuciiiunayuona iweonoiuja (Repristinationstheologie) odusbexxaBa KOH3epBaTUBHM
koHTpamnokpeT y IX y XX Bujeky npoTus MofepHe Teonoruje. Buan: Lauster, Jorg, Prinzip und Methode. Die
Transformation des protestantischen Schriftprinzips durch die historische Kritik von Schleieracher bis zur Ge-
genwart, Tiibingen 2004.
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Y nmepuopy mocie KOHaYHOT Iajja BU3aHTHjCKOT LIapCcTBa, Kao U OCTaINX dalKaHCKMUX
CPeNIbeBIjEKOBHUX Ip)KaBa, 1MoJ, BaajaBuHy OCMaHCKOr LIAapCTBa je SOLIIO [0 TEO-
JIOUIKE ¥ KY/ITYPHE CTarHalMje, IITO UIIaK HUje JOBEIO [0 MPEKU/Ia Be3e Ca ETOCOM U
IpeflalbeM CBETOOTAYKe Teosyoruje. Jljera cBeTux orama €y y MaHaCUTUPUMA Ipenu-
cuBaHa 1 ynrtaHa. Ibuxosa Teonornja je ocrana npucyTHa y dorocny>kdeHum Imjecma-
Ma. Takobe je TekcT CBeror mucMa YUTaH ¥ TyMadeH Ha OCHOBY CBETOOTAuKe eraere-
3e 1 Teosoruje.

Opnoc Llpkse npema CeeTnM onymMa je Takobe M3paskeH HEIOCPENHUM JIUTYPIj-
cKuM ncKycTBOM. Kpo3 mera ce ipkBeHo IIpefjame 1mokasyje )KMBO U yBUjeK aKTyeTHO.

ITpaBocnaBHa IpkBa npusHaje ayroputeT cBeTooTauke Teonoruje 3dor Tora mro je
OHa IIpelo3Haje Kao HajaxHyTy off [lyxa Ceeror.

CBu rope IOMeHYTH pa3nosy BOJe Ka 3aK/byUKy, la HEOIIaTPUCTIYKa Teonoruja XX
BljeKa He MO)Ke f1a Oyfie Y3pOK HelloBjeperba IIpaBOC/IaBHE TeoIoruje mpemMa dyudmctu-
LM ¥ Fb€HOT HEMCTOPU)jCKOT IIPUCTYTIA Ka CBeTooTadykoM IIpemamy. [IpoTus Tora roso-
PY U 4MIbEeHNIIA []a Cy YIIPaBO Teono3n Heodlailipucitiuuke cunilie3e ICTpajaBaay Ha jefi-
HOM KPUTUYKOM, UCTOPYjCKOM IIPUCTYIIY Ka QOTOCTIOBCKOM IIpefiamy IpaBociasHe Lp-
KBe U IbeHe Teonoruje. 41

3.2 HeyyecTBOBae nNpaBoC/iaBHE TEOJOrije Ha BEJIMKIM TEOJIOLIKMM pacrnpaBama
XX Bujeka, eHa 0froBOpHOCT 3a nonapu3sauujy Ha Uctok n 3anag
1 cnab TeoNOLLKM OArOBOP Ha 113a30Be MOAEPHOr CBUjeTa

Y npBOM IIOI7IaB/bY OBOT WIaHKa je puKasaHa Kamaumuaucosa TBpAmba 0 HeoIaTpu-
CTUYKOj TEOTIOIMj} Kao IIABHOM KPMBI[A 32 OfICYCTBO IPaBOCIABHOT QOrOC/IOB/ba U3 Be-
JIMKKX TeONOWKuX pacipaBama XX Bujeka. Crnendenuny teonoruje Ilospaitika ka oyu-
Mma cy Takobe ofiroBOpHM 3a monapusalujy Ha VcTok u 3amaz 1ITo 3a MOCTIefUIy UMa
HacCTaHaK aHiliueKxymHecKol gyxa.

Hasenene Tauke KamaunmancoBe KpuTHKe HETaTMBHOT YTHIIAja HEOIATPUCTUYKE
TEOJIOrMje Ha 1IjeJIOKYIIHO IIPaBOC/IaBHO OOTOCIIOB/bE Cy HEIIPUXBAT/bJBE 13 [IBa Pa3jIora.

ITpBu passor noxasyje UCTOpUjCKa YMIEHNIIA, a cy dorocnoy Heonarpucnuridke
CHMHTe3e HeIPeCTaHO BOJVIIN IMjaJIor Ca CABPEMEHOM 3aIIa/{HOM TeOJIOTYjoM 1 (PUI0CO-
¢dujom. Hekn opy ux Cy )XuBjeny Ha 3anajy U n3pas CBOje TEOIOIIKe MUCN CY pa3Bu-
nn yupaso dasehu ce mpodnemnma mogepre punocoguje. To ce Ha npumjep npumjehyje
y moneMmn4KoM Kakpakrepy bepbajeBe ¢punocoduje. ¥V cBojoj puckycuju ca mosuTuBm-
3MOM, PalOHAIN3MOM U TEXHULIM3MOM OH KOHCY/ITYje er3MCTeHIMjamuCTUIKy PUIo-
codujy.? Y cBoM yuemy o codopu ce osusa Ha ceetor Ipuropuja Huckor, 3a unja gje-
Ja je 3aIlajiHa MATPUCTHUKA y TO BpujeMe dyIa BeoMa 3auHTepecoBaHa. V KO ocTammux
Bopehyx dorocnoBa HeoIaTPUCTUYKE TEOIOTMje ce IPeNo3Haje OTBOPEHOCT Ka AMUCKYCHU-
ju fia 3amaHOM TeoyorujoM u ¢unocopujom. Xpucroc Janapac ananusupa Xajuerepo-
BY OHTONOTHMjy U ¢paHIycKu ersucteHimjanmusam.” Pedexkcuja Caprpose punocodu-

M Buyu: Schmemman, Alexander, Historical Road of Eastern Orthodoxy, Crestwood, NY, 1977.

2 Opy kapaxrepusanujy Beoma npukaaHo onncyje KOnencron: ,If existentialism is taken to mean ‘emp-
hasis on the subject as against the object, on the will as against the intellect, on the concrete and individual as
against the general and universal, Berdyaev was prepared to call himself an existentialist [...] Sartre and He-
idegger insisted that he was primarily concerned with the problem of the meaning of Being. Thus when Ber-
dyaev asserted that he rejected ontology and with it a long tradition from Parmenides to Solovyev, he was also
dissociating himself, up to a point, from some of those to whom the label ‘existentialist’ has often been attac-
hed. He was claiming, in effect, to be more genuinely an existentialist than they?, Copleston, Frederick C., Phi-
losophy in Russia, From Herzen to Lenin and Berdyaev, Notre Dame, 1986.

® Vropenu: Yannaras, Christos, On the Absence and Unknowability of God, Heidegger and Areopagite,
New York, 2005.
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je ce cpehe y 3usnynacoBoj ocTaBIy IepcoHantHe aHTporonoruje. Ca gpyre cTpase, y
ucropujckoj Meroxu Jopana Majennopda u Anekcanppa IlIMemaHa ce mpenosHaje Kpu-
TUYKM IIPUCTYI UCTOPUjU TIpaBociaBHe L]pkBe u Teonoruje.

CBu noMeHyTH IIpUMjepy IIOKa3yjy fia Teonosu Heodamipuciiuuke cuniliese He ca-
MO Jla HIICY OATOBOPHM 3a OfICYTHOCT IIPaBOC/TIaBHe TeOJIOTHje I3 BeTMKUX PaclpaBa, He-
'O CY CBOjUM Jije/lMMa IOKYIIaBaly a ajy OAroBop Ha ropyha nurama cBora BpeMeHa.

36or rora ce Kamanuupgucosa npnmjenda Ha HeraTVBaH yTUIAj HEOIATPUCTIIKE
TeOoJIOrNje Ha 1IjeJIOKYIIHO IIPaBOCIaBHO dorociossbe XX BUjeKa IIOKa3yje Kao HeTavyHa.

[maBHa TeMa HeonTapucTiKe Teonoruje XX Bujeka je duyo nurame npenturera Lp-
kBe. Illta ynny duhe Lipkse, Ihje cy mweHe rpaHMuIie, OfAKIIe MICXOMM BbeH UICHTUTET CY V-
Tarmba KOja Cy HajBUILIE 3a0KyTI/bajIa TEOJIOTe IIPOLIJIOT BujeKa. VI3 OBMX, y OCHOBM €K/IMCH-
OJIOLIKNX ITUTaMba, Cy M3BOheHa XPYCTOMONIKA, TPHMAO/IOIIKA M aHTPOIIONONIKA INTamba.

Moske ce pehu fa je OCHOBHY IIM/b HEOIIATPYCTUYKE TEONOTHje 110 IOHOBHO OTKPM-
Bambe ayTeHTUYHMX OfIFOBOPA IPABOCIABHOT OOTOC/IOB/bA HA MNUTAaMe OTKPUBEHA jeBaH-
bermcke Victune o ogHocy namely Bora, 4oBjeka u cBujeta. Y TOM KOHTEKCTY ce HOBOHabe-
HO dorociobsbe ceeTyx OTalja OTKpYBA Ka0 M3BOP ay TEHTUYHOT IIPAaBOCIABHOT MULIbEHHA.

AKko ce y3Me y 0d3up KOJMKO je 3a IPaBOCIaBHY TEONIOTMjy IIOBpaTaK Ha M3BOpe
cBOje MMCI OMO BaXkaH, MOXe ce pelin a oHa Huje ydecToBa/la Ha BEJIMKUM TEONIO-
IIKMM pacnpaBama XX BHjeka jep je 3 00jeKTUMBHMX pasjiora duia 3ayseTa caMOM CO-
dom. Ilpuje cBera je Mopasa fja MOHOBO IMpoHabe CBOj COICTBEHM MIEHTNUTET, COLICTBE-
HJ 13pa3, KaKo OM yoIuuTe duia y cTamy Ja ce YXBaTH y KOILITAl| ca MpodieMyuMa Mo-
JepHOT CBUjeTa.

I pyru pasyor cymme y ucnpasHocT Kananiuiucose Te3a ce IpBEHCTBEHO OTHOCH
Ha eKyMeHCKM Aujasior. He camo 1a cy Teoso3n HeonaTpucTHIKOT dOrOCIOB/ba 3aIarajm
3a Y3IIOCTaB/balhe I Pa3BMjabe eKyMEHCKOT fiujasora®, Hero cy ykasuBaay Ha eKyMeH-
CKy IPUPORY IPaBOCIABHOT OTrOC/IOBIba, KA0 ¥ Ha HEOIIXOJHOCT Aujanora usmeby Vc-
TouHe 1 3anazgHe L]pkse.*

Hakon ananuse cBux tayaka Kamannupncose KpUTHKe JJOMa3M Ce 10 3aK/by4Ka, fia
cy ¢eHOMEHM HONYT HEraTMBHOT OJHOCA IIPABOC/IABHE TEOJIOTMje peMa dudmuctuiy,
HEeMCTOPUjCKU TPUCTYI NMATPUCTULIM, TPAJUIIMOHANN3AM, CAMO3aJJOBO/bHOCT U 3aTBO-
peHOCT podieMu MPOTUB KOjMX IpaBOCIaHa Teosoryja Tpeda n Mopa aa ce dopu. Me-
byTum, H1 y koM cydajy He MO)Ke HEOIIATPMCTUYKA TEONOTHMja A Ce OLTY KM 32 IIXOBO
nocrojame. Hanpotus, sacTynuunu reonoruje Ilospaitika ka oyuma Cy Te UCTe Ipodiie-
Me [IPeIo3Ha/IN M SOPUIIN ce IPOTUB BIIX.

Takolb)e He MOXKe Jla ce IPUXBATH TBPAHA [a je HeOIATPYUCTIIKA TeOJI0T1ja OiTOBOPHA
3a c71ad OATOBOP IIPaBOC/IABHOT OOTOCIOB/ba Ha ITpodieMe caBpeMeHOT cBujeta. Moxe fja
ce IMCKYyTyje 0 TOME, [ja JIN je CaBpeMeHa IIPaBOC/IaBHa T€OJI0THja JOBObHO AHT'a)KOBAaHa
y akTye/THMM fedaTaMa O HajBXKHVjUM MUTAbJMa MOJIEPHOT YOBjeYaHCTBA, a/IU YIIPABO
Ha IpuUMjepy Tpafuliuje HeONaTpUCTUUKe TeOJIoTHje ce BUAY Ja je OHa IPUCYTHA Y
IMjajIory ca 3aIlaJIHOM MMIIJbY, ¥ OHJIA KaJja Ta CHAXHO KpuTHKyje.”

M Yypena 1 yecTo MHTEpIpeTHpaHa CljeHa U3 mapuuIKor kadea. Yiopenu: 3usynac, Josas [I., O /byackoj
CIIOCOOHOCTH U HECIIOCOSHOCTH, BOroc/oBcKo McTpaKuBame TMYHOCTY, beorpaj, 1998.

% Oray Teopruje ®noposcku criafia Meby deTpHaecT 0coda Koje Cy pajie Ha cacTaB/batby IIPBOT CTATyTa
Casjera njpkasa. [Ipn Tome je nmao Bofehy mos3unujy y eKyMeHCKOM [11jaiory Ha CBjeTCKOM HMBOY, Y UujeM
pazy je MpoBeo oCTaTaK CBOra )KUBOTA.

ITosuara je Te3a POPOBCKOT O g6a fnyhna Kpuna Kojy je u 3U3y/ac 4ecTo LUTUPao.

4 Jemam o HajBOXHM{UX TIpUMjepa aHA/N3e 3aMATHNX GITOCOPCKUX CTPYjarba Off CTpaHe PABOCTABHE
Teonoruje unHM cTyzuja Xpucra Janapaca JTuurociti u epoc. Bupn: Yannaras, Christos, Person und Eros: Eine
Gegeniiberstellung der Ontologie der griechischen Kirchenviter und der Existenzphilosophie des Westens
Gottingen, 1982.



TMOCTRATPUCTIYKM MEPUOA KAO PEAIAH M3A30B 3A NPABOCNABHY TEONOMWJY Y XXI BUJEKY (TTUTAHE NOTPEBE 3A HOBMM TEOSOLIKMM JE3VKOM)

121

4. la nn je npaBocnaBHoj Teonoruju y XXI Bujeky norpebHa HoBa napagurma

Ha oo nurame Kanannuauc ogroapa noTspfHo. OH BUIY Y KOHTEKCTYaTHOj TEONIOT U -
ju moryhHocT 3amjeHe napapgurme Iospaiiiax ka oyuma HoBoM M3Hag oiiaya.*®

Kanannupmcosa aprymMeHTalja MoXKe Jla ce CXBaTH jep ce OH Ipy TyMademy I0j-
Ma Ilpegarve CHaXKHO Hac/ama Ha IPETIIOCTaBKe PAaBOCTaBHE €KIMCUOHIIOTH]je 1 ITHEB-
Marosnoryje. OBaKaB IIPUCTYII IMTakbY CXBaTamwa I yyore [Ipenama y mpaBociaBHOM d0-
roc/IoB/bY Huje 1o cedu norpenrad. OcHoBHY npodreM Kamanmygucose apryMeHTanyje
NIPOTUB HEOIATPUCTUYKE TEONOTMje Ce OITIefja Y YMIbEeHNUIM [ja je OHa IIOTPELIHO yCMje-
peHa. Ecxarornomka nocraBka odjauema mnojma Ipegare He MOXe Ja dyfe apryMeHT
npoTtus Teonoruje Iospaitika ka oyuma, M TO yIpaBo U3 YMIEHNILIE IITO CE jeHO Of Haj-
Behux focTurayha HeomaTposIOIIKe TEOJIOTHje OITIefia Y YCMjepaBIby HaXK e IPaBOC/IaB-
He MUCJIM Ha eCaxTo/NolKy peanHocT Ilpkse. Ha npumjep, 3usuynac y cBojoj Teonoru-
j¥I CTa/IHO HAIJIAlllaBa €CXaTOJIOLIKY SUMEH3Mjy CBeTe IUTYPIHje, KOja je MICTOBPEMEHO 1
nHeBMarosouiku gorahaj.*? OBy ecxaTo/OLIKy epCIeKTUBY IIOCTOjama L]pkBe y Bpeme-
HY ¥ peaJHOCT TPUUIIOCTACHOT IIOCTOjamba bora Kkao meHOor OHTONOMIKOT M3BOPULITA je
HEeONaTpyUCTMIKA TEOIOTMja HEIIPECTAHO MOTEHIMPaa Kao u3Bop uaeHTurera Lipkse n
mweHor ITpenama. Vs Tor pasyora ce u y HEONITaTPOJIOUIKOj MUC/IM HEIBOCMUC/IEHO TIpe-
MI03Haje KPUTUYKM IPUCTYII IPABOCABHOM TPAJUIIMIOHAIN3MY.

Tope HaBefieHe YMIbEeHMIIE TTIOKA3Yjy [ia je apryMeHTaT/BHa ocHoBa Kamannuancose
kputuke teonoruje Ilospailika ka oyuma HecTadVIHA.

[Mocnenpa Tauka ananmse Kamannmpyucose KpUTHKe ce JOTUYE NUTarba HOBOT TEO-
JIOHIKOT je3uKa.

Hypu nu KoHTEeKCTyaHa Teoloruja 3a1cTa IPaBHOCIABHOj TEO/IOIM)H jeflaH HOBU
jesmk?

Cam Kananmmpyic nozicjeha yia je ceeToorauka Teosoruja CBOjuM M3pa3oM OroBapana
KOHTEKCTY cBoje ertoxe.” CBeTH oL Cy pa3BUjaii TEOJIOIIKY je3UK Y KOHTAKTY M AUCKYCH-
ju ca XeleHUCTIYKOM GrmocodrjoM U Ha Taj HAYMH YMHWIN pujed JeBanberba pasyMusbu-
BUM IPYKOM yMYy. V13 oBe mcTopujcke unmenne Kamaniyauc 3akpydyje fa 01 caBpeMeHa
IIpaBOC/IaBHA TEOJIOIMja Tpedaa ia CIMjefyt MCT IVJb U 1A MOTSPEHOM CBjeTY OTKpPUBEHY
BjeuHy VIcTHHY cBjefoun Ha je3uky caBpeMeHe ¢umocoduje. OBOj Miejui KOHLIEIITOM Off-
roBapa KOHTEKCTYaJTHa TeOJIOT1ja, jep je OHa CBOjUM TEKCTOM (je3MK, U3pas) ¥ KOHTEKCTOM
(aKTye/lHM MOMEHAT) y CTakby Jja OATOBOPY OBOM Ba>KHOM TEOJIOLIKOM 3aXTjeBY.

MebyTnwm, ako ce n npuxsatu Kamannmuucosa njeja o HOBOM TEOIOIIKOM je3UKY,
ucrospemeno ce Hamehe nurame 13 Koje du To Ppunocoduje Tpedao a ce npeysme je-
3uk? ®unocodcku uspas MoznepHe, KacHuje 1 ITocTMozepHe ce pa3BUO y MHOTO IIpaBa-
1ja KOju CBOjUM MJiejaMa, KOHLENTOM U PasINIUTAM METOLOMIOIIKIM IIPUCTYIIOM CTOje
y MebycodHoM cykody. AKO ce IpUXBATH IPETIIOCTaBKa Ja Cy HajOUTHUjI I10jMOBM IIpa-
BOCTIaBHE TEOJIOTH]e, IOy T TIPOCOTIOY, VITOOTACLO, OVOLK, UTH, KOje je Teonoruja mpeyse-
Ja U3 XeleHUcTn4Ke ¢punocodcke Tpagunmje M IOMOhy BIUX M3pasuia cBoje UCKYCTBO
0 0TjeNoTBOPEHOM JIOrocy, CaBpeEMEHOM YOBjeKY IIOCTMOJIEPHE HEPA3yM/bUBM, Ca KOjUM
du oHyla TOjMOBUMa Tpedasu fia ce 3aMjeHe?

Kamanuypuc He maje HujefaH KOHKpeTaH OArOBOP HA INUTaba Ha KOjU HA4MH Ou
Tpedaso Jia ce pa3Buje HOBM je3VK IIPaBOC/IABHE TEOJIOTHje U KOjy PUIoCOPCKI CucTeM

8 O oBoMe BuIIe y 2. TIONIAB/bY OBOT Pajia.

® Ylurepecanran npuor usyyapamwy 3usynacose Teonoruje je u wranak Koncrantuna Curosa: Das Pro-
blem des Bruchs zwischen Ontologie und Ethik in den Werken des Metropoliten Johannes Zizioulas und Em-
manuel Lévinas, Freiburger Zeitschrift fiir Philosophie und Theologie, 2005,

50 Karanumpyc, 9crt.
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[PArvWA JEPKiR

HY[J CaBpeMEeHO] TeOoJIoryju MojMoBe Koju du Tpedanu fa saMjeHe crape? Camo ynyhu-
Bambe Ha MOIyRHOCTM KOHTEKCTYa/IHe TeOJIoryje Hifje JOBO/BHO.

Cse rope HaBefieHe cmade Tauke KamammunycoBe KpUTHKE HEONATPUCTHYKE TEO-
JIOTMje MOBOJE IO 3aK/bY4Ka, [ja 3aXTjeB 32 HOBOM IIapaJUIMOM IIpaBOCIaBHE TEONIOIuje
XXI Bujexa He pacIionake 3a/j0B0O/baBajyhoM apryMeHTaTMBHOM OCHOBOM. Viu oHa dap
HUje TIperno3HaTa y Kananuancosoj apryMeHTaluju.
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